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organs and their merits are the causes of validity and
the absence of that (i.e. invalidity) can happen in two
ways " either when there is some defect in the sense
organs or when there is absence of any one of
them.44 That is, when the sense organs are affected
by some diseases like partiai blindness etc., (tiniza-
diolosaid), there would occur absence of merits and
then invalidity would come perse. Besides, when
there is an absence either of sense organs themselves
(as in the case of dreams - cognition), or of merits
in the sense organs as in the cognition of two moons
etc., there would be no orgination of validity and
hence invalidity being a negation, come by itself/5

Raising an objection against the Mimamsaka,
the Buddhist argues : it is an error on the part of the
Mimamsakas of to assume that invalid cognition is
caused by the demerits. In fact, there is an invari-
able concomitance (vyapti) between the demerits
and the absence of merits. Whenever the demerits
are present in the cause/ absence of merits comes in
its wake and invalidity becomes inevitable/8 De-
merits are not active in producing invalidity. Their
function is merely to remove merits, when the merits
are removed, invalidity comes per se in the cognition.

ii) Validity is Extrinsic (paratah) :

According to Buddhism, validity of cognition
should be accepted as extrinsic/7 The argument
adduced by it is : "Validity, being a positive entity,
is originated in the cognition by the merits (of the
cause)"48 which may also be called as "purity of
cause" (karana suddhatva)^^ It is also indicated by
some refutative verses of the Sloka vartika that